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tial jelemente, the Skandhas of the Buddhist philosophy. CHAP. vii.
Buddhism is the philosophy of the TJpanishada with
Brahman left out There is no light of lights beyond
the darkness- of the world-fiction. The highest end and
final hope of man is a return into the vacuum, the
aboriginal nothingness Of things. This is Nirvana, the
extinction of the soul; and the path to it is the path of
inertion, apathy, and vacuity.

This then is the primitive antithesis. Asadvada,
&&nycwada, the theory of the unreality of all things, the
tenet of the void or blank, is set up in opposition to
Brahmavada, the doctrine of the f ontal spiritual essence.
This antithetic doctrine of the emanation of all things
out of nonentity, is explained and redargued by $anka-
raeharya in his gloss on the aphorisms of the Yedanta.1
The VedSnt , js the philosophy of the Upaftishads in its
later and systematic shape. The ITpanishads are them-
selves often called Vedantas, or final portipns of the
Teda.

"The Buddhists," he says,;"try to prove that what j
is comes out of what is not, according to a formula they'
have that nothing that comes out of another thing i
come out of it without the previous suppression of that'
thing.   Thus it is only from a seed that has already
ceased to exist that a plant begins to germinate; only
from milk that has ceased to exist that curds are pro-
duced; only from a piece of day that has ceased to
exist that a pot is made by the potter.   They say that
if things emanated out of an imperishable principle
such as the impersonal.Self, anything might emanate
from anything; there being no particularity, as there 19
bo limit to the pokwer of such a principle.   The 'plant,
the curd*, and the pot come into being out of the
already non-existent seed, milk, and clay.   They hold
taen that entity emanates out of nonentity.

* The reply we make is that entity cannot emanate
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